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his special address to the 1993 Parliam . s
:,I;m, prayudh Payutto of Siam declared: ent of the World’s Religions in Chicago, the bhikkhu

In this new age, in which we share one global communit
nity,

sectarianism and rival factions, the old way of thinking with its

e modera SR is no}onger viable. It will not lead to world peace. Ethical systems
3 restraint toward nature, religious tolerance and human rights, are

merely attempts to prcsfve or sustain the world, but they are only a compromise. They must be
supported by more positive ethical standards and a new way of thinking,

...With many religions l({gether on one planet, it is necessary for our relations to be guided by
goodwill and understanding, and for us 10 be able to talk together with reason, Through this
mutual respect and understanding, the different religions can live together.

Three years after this address, an international assembly of religious scholars and clergymen, all
participants in the Society for Buddhist and Christian Studies 1996 conference in the same city of
Chicago, declared and endorsed the following resolution in support of Korean Buddhists who have
been the victims of extremist religious aggression. Goodwill can not ignore failures of tolerance.
[ was elated as hundreds of scholars from many parts of the United States and Europe rose from .
their seats in the pews of St. Vincent’s Church, walked down the aisles to the central dais, and
signed their names to a document which publically recognized the persecution of Buddhism in
Korea. I had worked hard in the months prior to the conference to create a panel of distinguished
Korean Buddhist monks and Korean Christian theologians who were willing to publically air the
painful issue of religious vandalism and discrimination against Buddhists in Korea for the first
time anywhere. The dismal state of Buddhist-Christian relations in Korea had been ignored too
long and was now recognized by academics, at least. The total destruction of two beautiful
dharma halls at Ponwon Chongsa minutes from my home in Suyudong and the attacks on
Hwagyesa Monastery and Samsong Am Hermitage one night in Apnil shocked me to action. The
world had to know about the numerous acts of injustice perpetrated against Buddhists and their
religion in Korea in recent decades.

Hopes that the Society for Buddhist-Christian Studies resolution might help inform the Korean
public about the seriousness of this problem and galvanize Korean Buddhist leaders to engage in
active dialogue with Christians were completely dashed when 1 mfnmed lo‘Seou_l. Although the
presence of a couple of Korean monks at the conference was mfnlnone_d briefly in the Buddhist
press, the results of our Korean inter-religious panel on cooperative social action and the historic
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To the Concemed Citizens of the World:

= and
ional conference, “Socially Engaged Buddhism
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wish 10 express our deep regre
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Early Protestant Missionaries
and Religious Exclusivism in Korea

How do Christians and Buddhists in general get along in Korea today? How do their
relations compare with what we know about Korea a the beginning of this century? What does:
this mean for the immediate future of social harmony in Korea? i

“Except for the religiously exclusivistic atitudes upheld by the vast majority of present
Korean Christians,” Koreans were traditionally “generally flexible towards different it
states Dr. Oh Kangnam of Canada in a thoughtful article published in India. He quotes a p
from an American missionary Homer Hulbert who went (o Korea in 1886 to describe the

“eclectic or pluralistic attitude” which is “now hardly found among many Koreans,
among Korean Christian leaders and their followers.”" Hulbert wrote:

_.the reader must ever bear in mind that in every Korean mind there is a jumble of the-

all-round Korcan will be a Confucian when in society, a Buddhist when he philosop
spiit worshipper when be i in trouble.

A jumble of the whole.. there i n,
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l 10 convertall Koreans t g o

- fight of centuries,” according to s
articulate and erudite among MAWWF“." Charkes Alen Clark. One of the most

Clark's observations of religious life in Korea :

reading in comparative religion of his day and o, “'z‘wm ':::fmmd with much

o clod: Hewas conpned A RS G AR S US

s 7 m"x‘mﬁﬁ“‘! and spicitual development” which had preceded it in Asia.
eviewi o KON S d

e mkcmmm‘ww‘“‘; w the “religions of okd Korea destined 1o pass

Clark sounded a death knell for Buddhismin Koreaand damned it with mixed praise

His concluding paragraphs on Buddhism from his classic book : m’:ﬁ:ﬁm

ciung for the attitude toward Buddhism they reveal. This, (00, was laught and transmitied to Korean

converts of the “modern” Western faith both in Korea and in seminarics in the United States.

b
Buddha's sun seems (0 be seting In Korea. Korea owes i a debdof gratitude. it came 10 Korea in
372 AD, and was vasly superior 10 the degraded spirit worship and Shamanism which it found.
1t gave Korea  moral code, more of Jess defective yet infnitely better than nothing. It has
collaborated with Confucianism all down the ages, giving ‘sanctions * 1o make even Confucian
ethics operative. It gave education of & sort and stood for education always. It has always had
faults, glaring ones, bu It also had & conirbution 10 make to Korean lfe and culture i those dim
s of the past. 11 sun rose n 372 I reached s zenith n the Koryu Age. It has steadily gone down
ever since. Buddhism seems 10 have 1o message foc the presen age. Efforts will be made o keep
1 alive. 1t wil ot die al ot once, but‘Ichabod: seems (o have been writien over it, and it must go.
£ o g, AN NNV 8 P e el Gk

As the sun of Buddhism sets, 1t should be mu‘mvmwwu.mmd
Rightcousness has arisen o give light sullable o this new ol

dhism nthe Koryu Age

the Koryu Age,
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1alo tings such as at the Academy i

dialogue more than a pleasant academic exercise but a living interactive reality with others

different faiths.

The last meetings I had with Dr. Pyon included an unexpected encounter on the grounds
Chogyesa Temple in Scoul in 1994 during the demonstrations o the reformist sangha o oustthe S
former comupt adminisrative head of the Chogye Order, Ven. S0 Ui-hyan. We took ‘refugelin
Venerable Bopta’s One Korea Buddhist Reunification Movement office when the action, at th
Order's headquarters scemed ata lull. We were both impressed with Ven. Bopta’s experiencesin &
North Korea and his insights into Buddhist practice there. Our last meeting was at the Ac
House when the famous Vietnamese peace activist Venerable Thich Nhat Hanh was invited to

speak with a group of Christian leaders and demonstrate his form of mindful walking meditati

(during a downpour!) in April, 1995, a year before the fire bombings in Samgaksan, and

Suyudong.

In an important article published in Tabo (Spring 1995), the quarterly journal of the Kmv.ga
Buddhism Promotion Foundation, Dr. Pyon addressed the United Nations 1995 announcemen
of the Year of Tolerance and Understanding.* The UN called upon religious followers of the globpr
0 play a decisive role in building a brighter future for the world by denouncing and elimin:
any form of intolerance and discrimination caused by differences in religions and doctrines.,

is it,he asked, that while peace seemed to have made significant progress in the Middle East
the truce between the Israclis and the Palestinian guerrillas, that while the Cold War between
and West scemed at an end, that even while the Roman Catholic Church had declared the decisi@
of the Inquisition on Galileo was wrong, that while the troubles in Ireland might be over, why Wi
there still no progress in dissolving tensions and making truc peace between North and S0
Korea at the DMZ? And why is Christianity in Korea provoking public condemnation because
the missionary work of its aggressive, conversion-oriented Christian leaders who are folloy
extremely conservative and fundamentalist theology from the States? Rev. Pyon quipped ‘it
Kores, once known as ‘the land of the moming calm’ was quickly becoming the ‘land of. thes
evening noise’ or worse yet the land of the morning and evening noise’ because of fanatical

T T T s et

Christians who engage in combative.
2 Conversion-hungry misi
with n":]vaki"m"}r ml;s{\‘mry ‘work mmv‘:‘dy e mh&_"““m-y work. Nothing is wrong.
and condemns other religions,” he ive and obsolete methe
forts 1o illustrate the breath oo Pyon then wenton o c s
reports and magnitugo g N0 cite newspaper and magazine
Buddhists by zealous Christians, msults and outright slander perpetrated against

An extensive listing of incidents against Buddhism
against temples in the st fiften year wil b qpper I8 O*CF tWenly serious arson attacks
appendix.. Five arson attacks against temples in enumerated in the chronology attached an an
Buddha’s Birthday celebration were the pri s"!‘““l-Swll:J-ummmyur's (1996)
were made on the Tacjoggwangjon (main b "}'m‘ for this compilation. Three assaults
Zen Center at Hwagyesa Temple, the home: Mo‘e""""‘ houses the Seoul Intemational
in interreligious dialogue and practice, the j et Korea’ izv:m Buddbist leaders
Two neighboring temples were even more serj t1y revered monk Zen Master Seung Sahn.
religious instruments was destroyed t SanmiagAm Heitoge s oy cimon e e e
from Hwagyest, and \wo etcaordinary wooden DharmaHals werebesep g s e
A tothe ground at Ponwon

after on April 21st!

We must point out that the police have not T <5
{hese crimes. We have inwﬁ:wdmmm;mmz“ﬁ‘“ the perpetrators of
He confirmed general public opinion that the acts were - yw‘::-:yd e

mentally disturbed religious extremists) based om the agpin of o o A e
uccessful investigations and arrests inother cases of Buddbist tempte bura i ki

incidents may never be resolved but they have opened the topic ; N’ :". s i:Km;
which should not be ignored, slighted or suppressed again. e

In Quest of Goodwill and Understanding

of discrimination against Buddhists and violent assaults on their sanctuarics, including
esidences of Buddhist clergy, have been rarely noted i the Korean media even though these
acts are violations of the national constitutional gurantee of freedom of religion ' Why is this?
Don't Buddhists have the same rights as any other citizen or religious adherent in Korea? Does
one need to be hurt or killed before it's “news?” Acts of desecration and blatant discrimi-
nation have been reported regularly in the Buddhist press but almost ignored by  the national
2 Why is this? Is there a hidden policy to quash reports of incidents of religious conflict or
attacks against Buddhists? Is the current Korean media partisan toward Christianity? Are the
incidents so sensitive that authorities fear  backlash from an informed Buddist citizenry? Why
haven't Korean Buddhists been more assertive about rectfying the il treatment they have been
feceiving from certain factions within Korea? It s 1998. Why hasn't Chogye Order leadership
published a clear policy statement about this issue?"! T'aego Order temples have been attacked,
100. Do the less prominent Buddbist groups think they are immune to terrorism? One does not
have 1o be a modern Nostradams to predict that there will be more religious frenzy in Korea as
¢ e ot

the Christian millenium approaches. e -

Why haven'tliberal Korean Christian leaders and congregations (including Catholics) extended
more sympathy and support to ists who have been vict





image4.jpeg
e o L1
e 3120 socially Egaged ximisn for ™ e
i aperecion Vs X e iy
narrow memory if ey BOTEE L o al religious world, isn’Uit time
iy missing i 10 KO0 o initfrence which hag E’
ridge own small nnlx(mnvw_h;can blame g
i s South Korea righteor e
el lc| m‘;‘ 11::.“:7 Radical students and profes e S‘rsl:"_?::“y e ':éd o v“:lz]:l
others for their aloof silence~ & e ol division o o : 0 |
the Uit Ssesanthe USSR 10 B PLZ T egous tensions and lienstion theiowm
el e Wie i ru thata eral "wor;‘l :;;::u" it ‘,hg Bibiey
‘ “droves i
prople perpetateithe SouCl T T waught by “droves oF At
e exu,“swm" the Korean War, it does not make sense should a
aries” who flooded Korea after : e e ccf’ﬁ
this archaic bias. ‘and have it drive 3 We« ige ; -
Buddhist and Christian communities can elp yg
e plemented nthe future n the West. Korea s g
bt are inmore orless cqual number oftg
i Korea? Christiang
S esperiment, Just whatis going onin b
national population. i 3 ngue O SR i hick walls. Like the skyserapers
and towering housing projecs BUERCEE R oy we recognive that we are all ryingto
facade of polished stone that eS8 P&V B0 L0y and uncerain world? Can we affordito
el m?'mng a"zu:nurv:l»’e: from others? An “ecological awakening to'our:
B results of our actions (karmavipaka) and our
P tervonnectednessis ecessary. Don't we share the "

2

imerdependent conditons (prativasamuipada) with our world
der the description of the Christian eritiq

1nd Christians alike need 10 seriously consi o :
5“:::15)3(2, e was writen by Venerable Chi Myong n 1990. D. Pyn selected his wordsias

e ddhis responsc (o the widespread Christian challenges and a
‘ rms. Conservative Christians claim:

(hey forget

and
They havea very shortan
istory.If community concet S £ub T
1o actively do something about X

rean
My questions arise from a hope that lhczlfln
understand hov intrfaith cooperation ¢4 74
only country in the ‘world where Christait
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It can be summarized as follows in simple (e

1) Buddhism s superstition
2) Buddhism is idol worship
3) Jesus is God but Shakyamuni is (was) a human being
4) Buddhism is too difficult to understand. It s a philosophy, not a religion.
Belief in Jesus is casy to understand and to do.
5) Buddhism is baseless. It has no substance at its root
Itis responsible for the wrongdoings of its monks and nuns.
6) Buddhism is an evil religion which must be eradicated from the face of the eanhﬂ b
P

In response to these disparaging accusations Ven. Chi Myong encourages people to:

1) Deal with clannish attacks perpetrated by followers of other religions.
(Face them. Do not ignore them. Engage them)

2) Set up an organization(s) to dissolve hostiity and show bodhisattva action:

3) Eliminate one’s own exclusivistic and aggressive inclinations. Fighting against

violence is against Buddha's teachings. Refrain from habitual, nervous reactions.

Practice the bodhisattva spirit i silence with friendliness without angry retorts. Avoid figk
provocateurs who want 0 see Buddhism disappear from carth. * And the outraged Dr. Pyon add
in aggravation: “People who damage and descérate Buddhism, people who are bound to the lettei
of bible and church, christian fanatics who attempt to destroy their own cultural assets and sma
their own traditional eligion, puppet-like pseudo-Christians; These people are the enemy f
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Buddhists Who suspect a conversion ?WMN,, uments mentioned above, and the distrust of

cooperation have becn taken by a fw Teadrg o 5 ‘,“ “dialogue,” modest steps toward
‘ous faiths in Korea.
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% % ious Council 7 o

(Chonggyo-in Hyp-0i Hoe) outside of § l_:ﬂl for National Reconciliation and Reunification

We must also mention the acivtis o the Koreqn

which was nriziﬂﬂ:}y ;nit.ialcd in 1965 as the mc.ﬁf.‘..";‘f' . :"elikg‘l(?fl.nnd Pcuc_nc‘ (KCRP)
KCRP is comprised of members from the six pmaec pr o, 01 KOrean Religionists. The present
o, Potesntm, W s o s n Kors: B, Confcaisn.
members from new religions like the Chonrigyo, T.qm""!ymtm 1;: ;mn:rl AKR I.nc-ludes
Church) but not the Protestant and Catholic churches.The ehes ongilgyo (Unification
they chose ot 0 share in the organization with the Unifeation Chueg o oo

According to Dr. Kim Sunggon, a professor at Youngsan Won Buddhist Seminary, both the AKR

and the KCRP “aim at improving mutual uoderstanding and creating a beter society. by, coo-

theoretical understanding among the religions. Meetings and proclamations and books are not
cnough. The proof of an organization's effectiveness is in is ablity 1o create new harmony
among religious communities who hitherto were disinterested on account of belicfs in their own
supremacy.

Perhaps Buddhism’s great virtue ininterfaith relations s ts congenial attitude toward diversity of
beliefs and philosophical opinion which it inherited from its historic founder Gautama Shak-
yamuni. From the beginning, Buddhism never had to try to bridge differences with other paths
since it had already recognized them from the start. Seckers.re e to examine and question and
test Buddhist teachings in their own way and at their own pace without a requirement of “belict.”
Their degree of commitment to the Buddha's path of spiritual progress is up to them. This is its
great “pangp'yon” (upaya), expedient means of teaching Buddhist truths.

There are many grave issues which can unite Christians and Buddhists in Korea today. Economic
mismanagement, political corruption, environmental degradation and national reunification
concern all Koreans. Resolution of these issues requires more than thetoric. The lives of all
Korean people are at stake. Buddhist and Christian cooperation can provide an atmosphere for
more openness and communication at the govemmental level. Religious leaders among the
Buddhists and Christians in Korea can make a difference in the course of Korean history as they
have in the past as during the Independence Movement. But they should come together not just
hecause they face a common enemy but because they realize their mutual interdependence and
shared human concerns. Religious people do ot have to fear losing their identity when they share:
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3. Clark, Charles Allen, Religions 2
4. Ibid. wid
5. Ibid. pp. 89-90 blatantly cncouraged and opealy justified by some Korean Christians,
6. Vandalism of Buddhist propenty is blatantly

(Yonhap news release, Scptember 4, 1998). See Appendix n .
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discnminatioa between different eeligions is prohibited, and the principle of the separation ofrehpon“
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equal before the law” (Article 11) and “All citizens are given freedom ofaom«_:ie_ncc" (Article 19). Yun Se
“Outline of Religious Culture™ P22 in Religious Culture of Korea (Seoul: Mainistry of Culture and Sports,
1. Amummmabmnmymnmandcomvmyonlhcimcmq regardingmnaqus.oumwh" ore
chaldnposm\trcsmmdmuzgum from Ven. Song Wolju, the current executive director of the Cho
Order Headquarters, July 12, 1996, Heis also the abbot of Kimsansa Temple which lost a National Treasure to
He declined an invitation 10 be a special guest speaker (with H.H. the Dalai Lama) at the 1996 SBCS
conference however.
- SOk Chi-Myéng. “Korean Buddhism, what should we do now?,” Han"guk Pulgyo newspaper, 1990 pa
Py6n Sn-hwan in op cit. pp-S0-51
. Pyon, ibid. p. 51.

- Private communication with Fr. Pak Ch’ang
and Reunification, July 13, 1996,

. Kim, Sunggon (Kim Song-gon), “Interfaith Actvity in East Asia” (Oxford: IARF World, no.1, l99‘6) p
. “Other Religions: Dialogue, Distrust or D; terest”” i
RS i 2 sinterest?” Inculturation, Korea, v.2 no.3 Fall 1992 (

. See Professor Mok Jeong-bae (Mok Chong-bae) “Buddhism in Mode The Hi:
rofess ; Wng- m Korea” ory
Buddhism in Korea (Seoul- Dongguk Univensity Press, 1993) pp.221-26] . o i

18. Phra Prayudh Payurto, Special Address 1o the 1993 Parliament of the World's Religions, Chicago.

-il, spokesman for the Religious Council for National




